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oxes have dens
to live in, and birds
have nests, but I, the
Son of Man, have no home of my
own, not even a place to lay my
head (Matthew 8:20).
Yeshua is a man that one can
never fully grasp. Is this just a
man, a prophet, a rabbi, or is it
God Himself that hides behind
this human figure? We do not
know where he is going. His wanderings seem to know no boundaries. He goes to accursed places,
to forgotten slums, to forbidden
houses. To follow Yeshua is to go
in an unknown destination. It is
to follow a person who remains
himself out of grasp.
To follow Yeshua is to follow
an “outlaw.” A desperado. This
Yeshua of Nazareth is out of line.
His friends, his words, his actions
seem to be a profound rupture
with the religious thinking of his
epoch. In fact, we shall see that he
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does not reject his heritage, but
that he seeks rather to liberate it
from death and oblivion.
Ruptures
The religious thinking in the
epoch of Yeshua had become,
because of the Roman invasion
and danger of integration, a
thinking focused on continuation

He does not reject his
heritage, but seeks
rather to liberate it
from death
and oblivion.
and on the respect of tradition.
The accent was placed on remembrance rather than on innovation:
“So spake . . .” But one cannot
remain bent only on the past if
one’s religion is to remain alive.
Yeshua’s position will be one of
renewal of his heritage: “You have

heard . . . but I tell you.” Here he
is making a rupture with a conservative way of thinking, with a
religion that is on the mode of
survival rather than on the mode
of progress, which does not mean
that he wants to cause a rupture
with the Hebrew religion, instead
he wants to give it a new vitality.
Yeshua is cutting new ground.
His thoughts, his words are like a
forgotten oasis. New wine. Thus
the need to make new wineskins.
He has a fresh perspective on
the Hebrew religion. He teaches
us the need to get rid of our
prejudices, of the frameworks
imposed by us by our environment, in order to see the sacred
writings in a new perspective. He
teaches us to find a new path,
outside the walls of the city, even
beyond the borders established by
the Fathers, not in order to leave
one’s heritage behind, but to give
it a new vigor.

Encounters
The religious ethics of some of
the religious people of that time
were indeed an ethics of separation. In their view, the people of
God were to consider themselves
as “holy” or “separate.” Separate
from all that had to do with death,
impurity, sin. The Pharisees, the
“Separate,” were the guardians of
this ethics. To protect the people,
they put fences around the Torah,
but also fences between man and
woman, between the pure and the
impure, the Jew and the pagan. To
be sure, this separation is extremely important. Without this sepa-

His thoughts, his words
are like a forgotten
oasis.
ration there can be no identity. If
the Hebrew religion had not separated itself and its people from the
other people, there would be no
Hebrew religion. One cannot do
away with the separation, but
the separation should not hinder
the relation. The separation had
become so strict that the light of
the Hebrew religion could no longer seep through the fences and
the barriers that had been put up
to preserve it. The light must be
guarded indeed, but not hidden.

Yeshua will seek to reestablish
the human relationship that may
have been hidden in the need for
separation. He converses with foreign women, he feasts in impure
houses, he engages in physical
contact with death, with impurity, he has meetings with pagans.
His teaching likewise tried to
convey the idea of a relationship
while remaining separate:
You are the salt of the earth
(Matthew 5:13).
You are the light of the world
(Matthew 5:14).
The salt must mix with the
food. Its own savor must not even
be perceptible anymore in order
to bring out the savor of the meal.
Yet, the salt in order to do so must
keep its own savor. Separation
but within the Relation. Likewise
with light. Light is not visible, it
makes visible. The light does not
shed light to itself, it sheds light
on what is around itself. Likewise,
our purpose should not be to
shine but to shed light on the
world around us. There also, the
light must remain alive and not
be snuffed out by its surroundings. Separation in Relation.
Exile
But the walls must be broken in
an even more radical way for the
light to really shine out. It is the

way for exile that Yeshua is opening here: To disperse the Hebrew
people, to disperse the light in
broken sparks. It is the whole
destiny of the Hebrew people that

The bearers of light
are condemned to
misunderstanding and
humiliation.
is alluded to here. They too must
leave the secure walls of the city,
and travel those distant and risky
roads, away from Jerusalem, from
the Presence, in order that the
light may reach all corners of the
earth. Such is to be the destiny of
a people in Diaspora. The bearers
of the light are to go among the
nations (Matthew 28:19).
There seems to be here a rupture of the unity, a rupture with
collectivity, with integration. The
bearers of light are condemned to
misunderstanding and humiliation. It is a difficult path, amongst
the wolves, in the desert. Desert,
but within oneself an oasis, an
everlasting source. Desert, but
one remains like a tree, with its
roots deeply plunged into this
oasis: And be sure of this: I am
with you always, even to the end of
the age (Matthew 28:20).
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